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Abstract

Baba Amte loved and dedicated every aspect of his life and work to human dignity, social
justice, equality and inclusive development, and was one of the great social reformers and
activists in India. In addition to his rehabilitation work with persons with leprosy he worked
on other social and political campaigns addressing social and community marginalisation,
human rights, environmental protection and sustainability. In this research paper, he briefly
looks at the social and political movements in which Baba Amte was involved in certain ways
and critically assesses his role in them, exploring his ideas, methods and values during his
activities. Further, the theme of his contribution for social integration and empowerment of the
marginalised groups, work through Narmada Valley movement and Environmental and
Displacement movements is handled while special focus is laid in Anandwan. The core
segments of the study is a critical analysis of his philosophy of non-violence, constructive
social action, voluntary service and collective effort as tools for social change. It is written
qualitatively and historical analytically through books, scholarly studies, biographies, and
institutional documents and publications. According to the study, Baba Amte created a unique
model of activism which blended humanitarian work with social justice and social criticism
with public advocacy. His contribution is great in the understanding of the connection between
social service, citizenship, environmental and social justice movements in India.
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Introduction

The social and political history has been shaped and guided by numerous reformers, activists
and public intellectuals who have challenged social inequalities and helped to empower the
disenfranchised and downtrodden. Of course, Baba Amte (1914-2008) stands apart from such
figures in that he brought together his activities based upon themes of humanitarianism, social
reform, environment and public involvement. Baba Amte's life was dedicated to addressing the
issues of prejudice and marginalisation against people of leprosy and disadvantaged groups in
society for whom he was born Murlidhar Devidas Amte. His efforts at Anandwan in
Maharashtra grew into a significant model of rehabilitation, self-reliance, dignity and a
community's involvement. He did not want the people excluded from mainstream society to be
simply beneficiaries of charity, but wanted to help find a way in which they could be involved
in social and economic life in a productive manner. That was not a typical charity approach,
but the empowerment approach and the approach of social reconstruction, anyway.

Baba Amte's involvement in leprosy rehabilitation is just a small part of his achievements in
the field of Indian social movements. In course of time his public addresses became more
broadly oriented towards social justice, human dignity, inequality, environment,
marginalisation and displacement of people. He was sure that there was a need to look at the
social service and link it to the identification and questioning of mechanisms of exclusion.
From there he started doing activism with some social movements and public activism
campaigns. His activism therefore led him to be in contact with some social movements and
public campaigns. He made his own efforts to be a representative in the political and
administrative systems, and got people who face difficulties in being heard in the formal
political and administrative structures to think about their own voice. His techniques were
based on Gandhian ideas of self-reliance, constructive action, civil disobedience, compassion
and non-violence. His involvement in collective action, at the same time, took on a new form,
one in which he was, officially, involved in social work, in the popular struggles that form even
more generally.
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Environmental and development, questions were one of the important aspects of Baba Amtes'
activism. During his old age, he was also involved in activities against development projects,
in the Narmada Valley specifically, issues related with the displacement and its consequences
for the residents of the Narmada Valley. That was reflected in his active involvement in
Narmada movement where he expressed his concern for development not merely economic
development but also for the physical infrastructure in line of development. Issues to be
considered related to rehabilitation, livelihood, human dignity, ecological impacts and
involvement of people affected in negative ways also had to be addressed. His involvement
brought to light issues of 'induced displacement’ and brought the issue into public and moral
limelight in relation to development. In so far as this was the case, Baba Amte's activism joined
social justice with environmental concerns and played an important role in promoting an
expanded notion of development that failed to equal environmental concerns of the vulnerable
populations.

Other notable aspects of Baba Amte's work were his call for dignity and integration of outcasts.
His work helped to mold prevailing social attitudes towards people affected by leprosy that
were at the time stigmatized, isolated and discriminated against. Anandwan entertainingly
developed a rehabilitative model which has the integration of education, vocational job,
agricultural work, health care and community life. This approach proved to be successful in
countering social exclusion through opportunity to participate and become self-reliant. His
writing inspired one to consider that those not being dealt with in their traditional roles as cities
of sympathy but as agents in society are active, not just passive. Hence his contribution
reverberates in terms of social service and more broadly in terms of social citizenship and/or
the human rights movement.

The politicisation of Baba Amte's work has concentrated primarily on his words on public
issues, popular politics, and not partisan politics. He resisted the status quo by moral challenge
and the way of public mobilisation, constructive programmes, and peaceful activism in raising
questions on the responsibilities of the state and society in the context of disadvantaged
population. He does a beautiful job of explaining how and why the social activist should not
be partisan but social interface. In the light of his philosophy, techniques, involvement and
contribution to the social-political movements that have been faced by the marginalised masses,
environment care and impact on social change, this study is an attempt to critically appraise
Baba Amte's contribution towards some of the social-political movements in India. The study
focus is historical and analytical, based on the premise that, both the success and the failure of
his method has to be taken into account. An attempt is made to analyse the concepts of “human
dignity”, “social responsibility”, “non-violence”, “participation” and “justice” presented by
Baba Amte which are relevant in the current context of India and the larger social and political
landscape.

Literature Review

The books that Baba Amte has written and been the source of describe a remarkable social
activist whose work frames the issues of human welfare, the rehabilitation of leprosy patients,
social issues, public sphere and the dignity of the leprosy patient. The extensive writings and
large specific collections of documents in the literature illuminate his philosophy, literature,
institutional practice and social activism. The seeds of those clear ideas about social changes
came out in Baba Amte's literature and writings in social field, both of which ultimately made
clear the ideological basis of his social concepts.

Notably, Baba Amte's Flames and Flowers (Jwala Ani Phule) is a window of his mind,
emotions and commitment towards social change. He highlighted the theme of equality and the
human sufferings in his own Marathi poetry, on dignity and compassion, and on the duty of the
individual towards the society. Useful to offer a context for his beliefs and emotions about his
activism. He 1s found to be socially committed in his literature, and more than institutional, in
that it has a wider vision of man and social responsibility.
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One of them is the film, "Ujjwal Udyasathee" (For a Glorious Tomorrow) which embodies
Baba Amte's concept of a socially just and progressive society. This was a time of changing
ideas of leaven and positive social change, of the collective responsibility and of the
opportunity available to the poorest. He seemed to think social change needs to be something
that people do rather than feel as he was focused on change for a better future. Considering his
contribution to social movements as well as his perspective on the future of Indian society, it
is appropriate that the conceptual analysis of his ideas should be considered within the context
of his work.

Writing a book like Mati Jagwil Tyala Mat (Vote for the Son of the Soil) about Baba Amte's
engagement in public and political issues is a fresh perspective. His interest in citizenship,
political participation and the role of ordinary people in the political process is suggested in the
title itself. The study is relevant for the present study because both studies seek to gain an
understanding of the Baba Amte's description of political participation in a political space
beyond the traditional party-based one. This is what seemed to be his approach to expressing
concern — towards democratic citizenship and people's awareness — in his media responses.

In a similar way, Sarvajanik Sansthanache Sanchalan (on Public Institutions Management)
makes one realize something about this institutional management and social organization. The
concept of organizational autonomy, productive work, increased participation of the people
and assumed responsibility were all significant points that Baba Amte emphasized and are
manifested in his works at Anandwan. The literature may be useful in examining this
philosophical material in the institutionalization. Anandwan was a prototype for the integration
of rehabilitation/education, vocational activity, agriculture, health care system and community
life.

Anil Thatte's book, Rashtra Bhushan — Shri Baba Amte (1980) is another source of news,
views, reviews and interviews on Baba Amte. This type of documentary information aids in
the redesignation of the public image and of public interpretation of his oeuvre. Interviews and
contemporised reviews will not be biographical, but will attempt to provide some evidence of
his perception of his activity throughout his life. They thus have a relevance to the subject of
social activism and the broadening of his commitment to social issues which he was beginning
to see as his legitimate concerns.

In February, 1982, Shobha Mane an edited by Arun Gandhi had written an article on Baba
Amte and how Anandwan developed in Imprint (India). The image of “blossoms in the
wilderness” encapsulates a social environment that was cast-aside and a people who were
likewise excluded, and how they became productive and self-sustaining. Baba Amte's work
was in the direction of the rehabilitation and of the social philosophy that emerged, both most
important at Anandwan.

Unbeaten Track and More Than Conquerors, by Arthur T.J. and Graham Turner provide
background to Baba Amte's humanitarian and social service view. This can serve as a way to
comprehend some of the problems social workers and communities marginalised in the middle
are having to deal with, and situate Baba Amte's endeavours in an understanding of a body of
literature on service, endeavour and social change. However, each student needs to examine
the books for specific relevance (and bibliographic information) before they can be used as
primary sources in a research paper.

The Lokrajya Leprosy Special Number, October (1975) published by Directorate General of
Information Government of Maharashtra can be said to be more important contemporary
documentary source. The article by Rashida P. Vesave, “ Anandvan — A Pictorial Glimpse”
gives an overview of Anandvan and its activities. These publications are invaluable as a
documentation of the development of Anandwan and Rehabilitation programme(s) which it
conducted during this period. They also serve to put Baba Amte's ideas and work into the wider
social and administrative backdrop.

Taking into account the reviewed literature, the contribution of Baba Amte can be studied from
three aspects which are interlinked: humanitarian service, social transformation and public

g&,ﬁ/]’,{l International Advance Journal of Engineering, Science and Management (IAJESM)
woIT | Multidisciplinary, Multilingual, Indexed, Double-Blind, Open Access, Peer-Reviewed,

qm': ) Refereed-International Journal, Impact factor (SJIF) = 8.35



International Conference on “Self-Evaluation Skills & Quality in Education” (ICSESQE)
11-12th April 2026
Venue: SMC, Govt. Sr. Sec. Vidhalya, 1-LNP.

activism. His works are available and clues into his ideas are present in his writing; clues into
his implementation of, or an understanding of, his work are found in contemporary publications
and documentary accounts. There has, however, predominately been more of an emphasis on
biography, humanitarian service or Anandwan in the existing literature than a systematic
analysis of the connections amongst Baba Amte’s social work and his involvement in larger
social and political movements. A critical examination of his role as part of the social justice
movements, in terms of the people living on the margins, the environment, displacement and
his involvement in a democracy begins. The present study examines this facet in a critical
perspective within the framework of social and political movements in India and his attitude
towards social change and implications in general.

Objectives of the Study

1. To examine the role of Baba Amte in major social and political movements in India, with
particular reference to social justice, human rights, environmental concerns, and the
empowerment of marginalized communities.

2. To analyse the philosophy, methods, and approaches adopted by Baba Amte in promoting
social transformation, including humanitarian service, non-violence, self-reliance,
community participation, and constructive social action.

3. To assess the significance and contemporary relevance of Baba Amte’s contributions to
social activism, environmental movements, democratic participation, and inclusive
development in India.

Research Methodology

Qualitative & descriptive descriptive with historical and analytical approach in the study of the
present, the study was taken to study the role of Baba Amte on social & political movement in
India in the present. The primary sources of data i.e. the literature and publications of Baba
Amte, his poems, books, biographical publications, articles in journals etc., newspapers and
magazines, publications by the institutions, Government publications and documents, have
been accessed to a greater extent, while secondary sources of data such as the literature used
letters, papers of Baba Amte, his poems, books, biographical publications and articles in
various journals etc., newspapers and magazines, publications by the institutions, Government
publications and documents and some literature, are used. A special mention of such works as
Jwala Ani Phule, Ujjwal Udyasathee, Mati Jagwil Tyala Mat and contemporary publications
and documentary aspects about the work of Anandwan and his public events. The research is
also historical as it touches on the evolution of Baba Amte's social philosophy and social
activism, and his concern for the rights of leprosy sufferers compared to these other concerns
— social justice, human dignity, environmental protection, as we see them in the scenario of
displacement and marginalised groups. He looks at targets, techniques, gains and social
consequences of his involvement with certain movements and with the aid of a method of
analysis. The data collected is consolidated in themes: humanitarian service, rehabilitation;
social inclusion; democratic participation; environmental activism and social justice. The study
further seeks an attempt to explain the relationship of Baba Amte's philosophy with his ‘works'
and his deeds at the same time critically. Based on the documentary and secondary sources
used, the results of the research are interpreted that gives great reliance to the authenticity and
perspective of sources. The methodology thus aims to make a presentation in a balanced way
of Baba Amte's involvement in the social and political movements in India in general rather
than attempting to present a biographical sketch of Baba Amte's life and work.

Discussion: Baba Amte’s Philosophy, Methods and Approaches to Social Transformation
1. Philosophy of Human Dignity and Social Equality

The central tenets of Baba Amte's philosophy of social change were based on the notions of
human dignity, equality and compassion. He challenged the prevailing social view of
'undiseased' persons as 'weaks' or 'poor’, and socially 'ungraceful', as they were to be separated.
His engagement with people with leprosy was an existence of fighting the stigma and
discrimination given by the leprosy disease. He did not restrict them to the category of ‘charity
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objects' but emphasizes their working power, contribution and their ability of living in a
dignified way. In this way this attitude raised the notion of social service— a temporary remedy
leading to rehabilitating and empowering. He felt that real social development is possible if the
marginalized are granted chances to make themselves self-reliant members of society with
meaning in their lives. So it is his philosophy that the person comes first, believes in respect
and not sympathy, and directs it towards the development of the person. The principle of
dignity was also dominant in his strategies for related social issues, with him eventually
expanding his knowledge of Linking Dignity with equality, exclusion, displacement and
environmental justice.

2. Humanitarian Service as an Instrument of Social Change

The social work of Baba Amte was for humanitarian services. The work among leprosy people
evolved to a thorough medical, rehabilitative, educative, vocational training, agricultural and
community development initiative. This philosophy was made a successful achievement with
the establishment of Anandwan. His essence is in recognizing that humanity needs to be served
beyond a basic level of feeding; shelter and medical services. It instead was intended to restore
trust, productive capacity, social relations and economic self reliance. This challenged the
dominant attitudes of society, which thought the marginalised communities required permanent
external aid. Baba Amte tried to provide opportunities for people to be involved in some
productive activities and engage with rehabilitation. Humanitarianism was thus turned into
means of social integration. He demonstrated a way to benefit both present distress and to
address the social structural question of social exclusion through social service. The model of
Anandwan is a representation of institutions and assemblies he believes are needed for long
term positive transformation of the social and social-economic sphere.

3. Influence of Non-Violence and Gandhian Thought

Non-violence was one of those most important factors, the essence of the social activism of
Baba Amte. He was influenced by the ideals of Gandhi on passive resistance, constructive
action, simplicity, self-sufficiency and service of the poor. He showcased his application of
these principles both in his philosophical works and on the social level. He demonstrated the
possibilities of using non-violent action that illustrates how it can be constructive in building
institutions and can be peaceful in public action at the same time. His participation in larger
projects showed his willingness to act and amplify the community voices affected by such
issues. He didn't see non-violence simply as the lack of physical violence but also meant
education, rehabilitation, useful work and community organization in preparation of alternative
options. Positive conflict management and peaceful resistance ran hand-in-hand here. These
thoughts have contributed to his philosophy of changing society that he could do through
persuasion, participation, commitment to the moral principles, and collective action.

4. Self-Reliance and Constructive Social Action

Alone is Baba Amte's hallmark of development. The concept of establishing Anandwan was
not just as a residential rehabilitation centre, but with the interest of giving them an opportunity
to take up agriculture, handi-crafts etc and practice it within a village. This model aimed to
minimize the dependence and encourage economic involvement. One way that the
psychological part of being off grid was that people who were rejected and discriminated when
they were not working were more confident when they were working off grid. Those are the
Baba Amte way of making the economic independence with social dignity. The constructive
social action had to be formulated by the way of solutions, and not just criticism of the
institutions of the society. Visible interventions consisted of schools, rehabilitation
programmes, health and facilities, workshops and agriculture interventions. In his work he
demonstrated to others the importance of social activism, the development of institutions, and
the power to question social attitudes, inequalities. His service and activism distinguished his
contribution from just “the act of being demonstrative” or “the act of doing charitable deeds”.
5. Community Participation and Collective Empowerment
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Baba Amte stressed the need for participation within the community as an essential channel to
bring about sustainable social change. He promoted and encouraged participation of
marginalised communities on the working and building of their communities. The involvement
afforded a chance to defy the “service provider”/“service benefici” divide. Once dependent
users can become participants, users, carers, teachers and contributors to community. Because
of this process a sense of ownership and collective responsibility was developed. Another
dimension of Baba Amte's vision was in the community's participation, and he firmly believed
that nobody, except members of the community and civic organizations will be able to correct
social problems. The importance of Civil society, local communities, Voluntary Organisations
and Affected Groups. For him, the model had a strong outline of collective effort and shared
responsibility. The relevance is socio-developmental: from a path from the social development
perspective, participation can be helpful to create social cohesion and help develop locally
contextualized solutions to become more complex problems.

6. From Rehabilitation to Wider Social Activism

A notable aspect of Baba Amte's activism was his gradual broadenings, from leprosy to social
and political issues. His appreciation of social justice grew as he engaged in conversations with
those with the poorest of families and the events of the times. Focussed more in drawing
attention to issues with regard to the interests of the tribal people, pollution control,
displacement due to developments, rights of the people affected by big projects. He is part of
the Narmada movement and has thus shifted his humanitarian interest to a more multi-
civilisational one. His participation was aligned with the concept that development should be
geared towards both the social and environmental aspects and the economic. He also began to
regard other dimensions of justice such as those of displacement, loss of livelihoods,
rehabilitation and community rights. In this respect Baba Amte's endeavours would become a
proof that two causes — that of humanitarianism and that of environment — could be linked
together from the point of view of vulnerable communities.

7. Social Awareness and Transformation of Public Attitudes

In addition, Baba Amte has actively been involved in social change work in the hope to
changing the attitude of the society towards the outcasts. Leprosy is not only a medical
challenge, it also has its social aspects including the fear, illusions, lack of social inclusion, and
discrimination. He helped to engage them personally with them and shocked their lives so that
they could be seen, altering the stereotype. The personal role he had set was significant because
it demonstrated how people who live outside the circles in which people work showed respect
for people who live outside their circles and lived within their circles as well. He wrote many
books, spoke at various venues, and organized public campaigns, was involved in institutional
work, among other things, which helped to raise awareness for social responsibility. Social
change, for him, was thus not limited to the material change but extended to an alteration of
attitudes. An inclusive society is not one that only institutions serve to others; but inclusive one
is also achieved when people recognise the dignity of others and their rights.

8. Critical Assessment of His Approach

Baba Amte's social trans-formational strategies can be seen as both service, empowerment,
stalemate building as well as non-violent activism and public advocacy. It's most important
contribution is its link between practical humanitarian to social issues. Anandwan's philosophy
and ideology of rehabilitation were connected with self-reliance and community development;
his subsequent leadership activities reflected a growing sensitivity towards environmental and
social justice. Likewise, a critical assessment should recognize that such models of leadership
and people contributing voluntarily may not have the potential of being replicated on a large
scale. Different communities vary in their social and economic characteristics and there are
many difficulties with adapting institutional designs to other settings. In addition, sustainable
support must be available from public institution, civil society, communities and policy of
which needs to be expanded to address social transformation. The contribution of Baba Amte
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can therefore be seen not as a single blueprint of a solution that is to be emulated universally
but as a key set of principles and practices to guide socially responsible action.

9. Contemporary Relevance

Baba Amte's concepts remain relevant to issues of inclusive development, social justice, stigma
related to disability and health, environmental sustainability, community involvement and
empowering the marginalized today. His wisdom is on dignity, not charity, indeed, not charity
— it's in particular significant for the contemporary period of inclusive development. His
emphasis on self-reliance and productive participation is also in tune with the current emphasis
and focus on livelihoods, self-reliance and social inclusion. His anti-environmental activities
creates problems in balancing/conflicts between the economic goals and environment
sustainability for development activities, as well as the problem of rights of the affected people.
It also sheds light on the part civil society groups can play as complement of the Government's
programme and maintaining the spirit of addressing the need of the community. To sum up,
Baba Amte's philosophy, methods and approaches provide the basis that social change is a
process involving three dimensions of change: social attitude/consciousness, economic
opportunity and institutions. His influence on the understanding of a humanitarian service in
terms of social empowerment, constructive action in terms of social activism and the
individual's compassion in a broader context of social justice and inclusive development is,
therefore, of great significance.

Overall Conclusion

Baba Amte's involvement with the social and political movements in India is unique in many
ways, for it embodies humanitarian services, social reforms, constructive activism, non-
violence, community involvement, and advocacy for social justice. His life and work offers a
learning experience in the way that social change can begin with the quality of life and concern
for the hurt minority, then engaging in public and/or structures and exclusion issues. His
innovative and far-out-of-the-box activities at Anandwan had freed the leprosy patients from
the stigma and isolation in the society, giving a new paradigm for the rehabbing of the patients
and saying the stigma and isolation is not the patient's fault, after all, patients are ordinary
people and can go on building a life with dignity and earn living or rebuild the same by
interacting with society effectively and becoming an ordinary man. He transformed
humanitarian service into an instrument of empowerment and integration with the possibilities
of education, health services, vocational training and productive activities through the
involvement in agriculture.

The study also suggests that the philosophy of Baba Amte was not restricted to the social
service provided in the institutional set-up. His reflections on human values and human dignity,
equality, non-violence and constructive social action gave birth to his broader thoughts on
issues affecting marginalised communities. He became more and more conscious of social
justice issues in his active involvement with the environment and development related social
mobilizations on this topic particularly of the issues of displacement in Narmada Valley. He
highlighted the need to not only look at development in terms of infrastructure and economic
growth, but its impact on livelihoods, communities, ecology and vulnerable populations as
well. His public activism thus brought the themes of humanitarianism and development and
environmental justice into line.

An important area of Baba Amte's activities was a focus on self-sufficiency as well as a
participatory approach. He tried to make those (who had been rejected by society) to take part
in the life of the community as active participants. It was a means of challenging paternalistic
charity, of emphasizing the power of the poor, the ‘falling-away’ individuals. By his work, he
has demonstrated that the people that are involved in social issues, must be a part of social
sustainable change. Concurrently, his model illustrates the value of dedicated leadership,
voluntary organizations, institutional assistance and positive programs to tackle complex social

issues.
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An in-depth examination of Baba Amte's efforts would not only be seen as a set of charitable
activities or individual accomplishments. It represents a broader ideology — the ideology of a
service of empowerment, an empowered service, and an empowered service is a service for
social integration, and a social integrated service is a service of justice. The approach also
illustrates possibilities and challenges of the voluntary social action. Any programme that can
really make a difference at the community level requires more ‘“scale” and a longer
campaigning at the community level, it requires supportive public policy, and it requires an
institutional ecosystem to be in place — and the recognition and funding.
Overall, Baba Amte's name and story are significant in the Indian Social movements history in
general, because he had the ability to blend together Compassion and Action, Social work and
public responsibilities. He has helped these people from the margins, rehabilitated, spread
social awareness, talked about environmental issues, and mobilized public actions—what else
can other avenues do to achieve social change? His ideas and thinking around values such as
dignity, equality, non-violence, self reliance and participatory development, as tools applicable
in social programmes nowadays. Apart from his institutions, Baba Amte's heritage is the
methodology and optimism with which he was able to alter the social attitude and elevate the
weaker and down trodden sections of society. His journey is a relevant one to examine and see
how time and commitment in service of the others can touch the big issues of social justice,
democratic participation, environmental protection and inclusive development in India.
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